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Preface.

NDER the auspices of the “Unmsversité Libre des

Hautes Etudes” of Paris, a Branch of which has
recently been established in America, we publish the first
volume of a series of classical works whose study constitutes
the foundation of the teaching of the “ Faculté des Sciemces
Hermétiques.”

It is not without reason that we have chosen Pernety to
inaugurate this series. Of the three thousand volumes
composing the bibliography of ALcHEMY, those of Dom
Antoine-Joseph Pernety are the only ones in which the
theories of the Artificers are exposed with method: he is the
first and only writer who has endeavored to present a short,
concise and complete system of the Magnum Opus.

Those valiant defenders of the mystic Faith, to whom we
are indebted for the present universal awakening of Ideal-
ism, have not failed to recognize the important réle which
Hermetic Philosophers have played in the preservation
and transmission of the sacred tradition regarding the
rapports existing between God, Man and Nature. Unhappily
they have found themselves face to face with the Sphinx,
unable to solve the enigma; they have lost their way in the
inextricable labyrinth of apparently contradictory symbols






Pretace.

phenomena. Hermetism begins with the study of the
operations of Nature, and ends with the knowledge of the
Divine Principle. None, however, must hope to behold the
secret Sun of this Royal Art while he remains in darkness
regarding the fundamental principles of physica/ Hermetism,
or Alchemy.

The Spagyric Art is a dead science; it has long since
uttered its last word; nothing remains but a few tracts,
fragments of its outer vestment, and a multitude of worth-
less lucubrations by pseudo-adepts; the secret is lost, for
future generations to recover; but, in order to be freed from
the trouble of ransacking dusty old books and manuscripts,
and of reconstituting, word after word, this science in its
integrity by patient research; in order to avoid the tedious
work of deciphering the hieroglyphic pentacles and of restor-
ing the secret meaning of the mutilated tracts of the Masters
which have reached us through the centuries, one is not
permitted to smvemt a new Hermetism, to enlarge it, or to
attribute to it a signification which, most probably, it never
had. Hermetism is what it is, and we must accept its
teachings for what they are worth, without trying to recon-
cile them with the assertions of modern science, or to give
to them any signification that may suggest itself.

Hermetic Philosophy has long since been rejected by the
School, and scientific means of investigation are here of no
practical use, even XIXth century chemistry offers no clue;
for the ideas of the Spagyric Art are absolutely the antithe-
sis of those of official chemistry. The student must make
use of other means; but let him guard against preconceived
ideas, against his ardent desire to verify, in the obscure
symbols of medieval Artists, his own suppositions. Let
him remember that Symbols prove everything, and that the
signs chosen to defend the affirmative of any proposition,
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neither necessary nor advisable to have recourse, so much
the more that the Evocation, such as we recommend,
differs from the Great Operation in that it is of longer
duration, practically permanent; whilst the latter is depend-
ent upon the powers of the Conjuror; moreover the Great
Operation is possible only for the Initiate in Theurgy, whilst
the simple Evocation, as here described, can be performed
with success by any one who possesses the pass-words of the
First Degree of Initiation: PATIENCE and WiLL-PowER.

The Evocation, or Operation of the lesser Mysteries, con-
sists in recreating the atmosphere in which the departed lived
while on earth. It is therefore important that the choice
of an invisible Master be made swte/ligently from the long list
of Hermetic Philosophers. The Operator must know the
biography of that Master and obtain a correct impression of
his exterior appearance; he must know the history of the
time in which that Master lived, the geography of the
country in which he resided, the topography of his city, the
plan of his house, the disposition of his laboratory. Helping
himself by whatever informations books, monuments or
tradition can furnish, the Neophyte will assemble and
classify every detail concerning the home-life, customs, daily
vocations, etc., so as to reconstitute, in the imaginative world,
the life of the selected Guide. Place him amidst his disciples,
cither in his laboratory or at the amphitheatre of the school
where he taught; gather all the works most probably known
and studied by him, read and re-read them; write from
memory the very works of that Master, especially his most
obscure passages, for the soul of a writer can always be found
in his words, ready to convey the true interpretation to the
one eager to discover it. Collect objects contemporaneous
to that Master, especially books, instruments and works of
art. All this constitutes the restoration of the most material
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established by the composer for the interpretation of his
Sonatas and Symphonies.

In order to really possess a Master and perform his works
as the author himself imagined them, we must prepare
within ourselves a temple fit to receive him; we must place
all our mental faculties under his control, we must become a
docileinstrument into his hands. But, by the law of reaction,
this complete submission on our part soon becomes the
manifestation of our absolute independence, of our absolute
intellectual freedom.

This is the course which we recommend to all our students,
and it is to instruct them concerning the scientific opinions
of the Hermetic Philosophers that we publish this work of
dom Pernety. The opinions herein expressed may not be in
accordance with the teaching of scholastic knowledge, but
we do not present this work as a substitute for classical
Physics and Chemistry. The theories exposed by Pernety
were those of the Alchemists! For the mystic, for the
seeker of the Universal Panacea, or Philosopher’s Stone,
the science described in this Treatise is all that is
required; nay, it is the sole one to be accepted, regardless of
its differences from the results of modern investigation
which, for our purpose, are utterly worthless. Just as it is
indispensable for the pupils of Edison and Tesla to base
their studies upon the latest works on Natural Philosophy,
however erroneous the science of to-morrow may prove them
to be; it is indispensable, for those who do not recognize the
impossibility of transmuting metals, to base their investiga-
tions upon the science which was sufficient to Arnaud de

Villeneuve, Nicolas Flamel and Paracelsus.*®

©The lamented Grand Master of the Rose Croix Kabbalistique, Stanislas
de Guana, wrote in his last work: The composition of gold is possible, since
Nature composes gold in the bowels of the earth. M. E. Varenne said in 1886:
“ Compress hydrogen to two hundred thousand atmospheres and you will obtain an
iagot of pure gold.'’ (quoted by Jules Lermina.) The secret of the Transmutation
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influence in Freemasonry has long been felt: the most
famous, if not the most important, degree introduced in the
Masonic nomenclature by Pernety is the Twenty-eighth of
the Ancient and Accepted Scottish Rite, known as Knigh?
of the Sun, or Prince Adept; and a considerable part of his
rite is still preserved in other masonic systems, such as the
Martinist Order.

The work which we present to the public is the result of a
comparative study of the writings of the Spagyric Philoso-
phers of all times, schools and nationalities, and not merely
a summary of the author’s personal ideas on the subject; it
is a monument of patient research, representing over a
quarter of a century of investigation. The writer has care-
fully analyzed the classical compositions of the Masters,
preserving with religious care the dogmas upon which they
all agree, and setting aside their contradictions, basing
himself upon the axiom that Truth, when once discovered,
is the same for all, while error only offers opportunity for
discussion.® Pernety, following the example of Trévisan,
has compared with an extreme attention the Greek, Alexan-
drian, Arab, French, German, Dutch, English, Kabbalistic,
Rosicrucian and Islamic schools of Hermetism, presenting
the synthesis of their doctrines in the lucid manner so
characteristic of the French savant, by nature the mortal
enemy of all that which is obscure and incomprehensible.

The present work is divided into three parts: an Introduc-
tory Discourse, an Exposé of Natural Philosophy according
to Hermetists, without which all attempt to understand the

* By comparing the adepts and examining in what things they agree, and in
what they differ, he (Bernard Trévisan) judged that the truth must lie in thoee
maxims wherein they were practically unanimous. He informs us that it was two
yoars before he put his discovery to the test; it was crowned with success, and
potwithstanding the infirmities of old age, he lived for some time in the enjoyment
of his tardy reward.—Barrett's Lives of Alchemystioal PAllosophers. Kdited by
Arthur Edward Waite, London, 1888. page 138.
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Preliminarp Discourse.

DO not expect to have the approbation of those vast,
sublime and penetrating minds which embrace all,
which know all without having learned anything, which dis-
pute concerning everything, which decide about everything
without knowledge of the cause. It is not to such people
that one gives lessons; to them belongs the name of sage,
rather than to Democritus, to Plato, to Pythagoras and to
the other Greeks who were in Egypt to breathe the hermetic
air, and who drew from it the folly of which we will treat.
It is not for sages of this character that this work is made:
this contagious air of Egypt is diffused throughout it; they
would run the risk of being infected by it; as the Gebers,
Synesiuses, Moriens, Arnaud de Villeneuves, Raymond
Lullys, and so many others, simple enough to believe in this
Philosophy. Following the example of Diodorus of Sicily,
of Pliny, of Suidas and many other Ancicnts, they would,
perhaps, become credulous enough to regard this Science as
real, and to speak of it as such. They might become ridicu-
lous as Borrichius, Kunckel, Beccher, Stahl, mad enough to
make treatises which prove it, and to undertake its defense.
But if the example of these celebrated men makes any
impression upon minds free from bias and void of prejudice
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life to enjoy them. What riches for hearts attached to the
blessings of this world! They hasten, they run to reach
this aim, and as they fear not to arrive there soon enough
they take the first way which appears to lead to it most
quickly, without taking the trouble to instruct themselves
concerning the true way. They walk, they advance, they
believe themsclves at the end; but as they have walked
blindly, they find there a precipice in which they fall. They
then think to conceal the shame of their fall by saying that
this pretended aim is only a shadow, which they cannot
embrace; they treat their guides as perfidious ones; they
finally arrive at the point of denying even the possibility of
an effect, because they are ignorant of its causes. What!
because the greatest naturalists have lost their night-studies
and their works in trying to discover what processes Nature
employs to form and to organize the foetus in the maternal
womb, to make a plant germinate and grow, to form the
metals in the earth, could we with good grace deny these
facts? Would we regard as sensible a man whose ignorance
would be the foundation of his negations? One would not
even deign to take the trouble to make the least proof to
convince him.

But wise people, enlightened and skilful Artists have
studied all their lives, and have worked continually to arrive
at it, they have given up their lives for it: what must we
conclude? That the thing is not real? No: from about the
year 5§50, from the foundation of Rome up to our day, the
most skilful people worked to imitate the famous burning
mirror of Archimedes, with which he burned the vessels of
the Romans in the port of Syracuse; they have not been
able to succeed; they treated the fact as an allegory; it was
a fable; and even the making of the mirror was impossible.
M. de Buffon thinks of taking a simpler way than those who
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analyzing her productions, to take her in the act, they have
almost always failed, because they have been the tyrants of
this Nature and not her true imitators. Sufficiently enlight-
ened in common chemistry, and instructed in its processes,
but blind in regard to Hermetic Chemistry, and carried
away by custom, they have erected sublimatory, calcinatory,
distillatory furnaces, (Novum Lumen Chemicum ; Tract. I.).
They have employed an infinite number of vases and cru-
cibles, unknown to simple Nature; they have summoned to
their aid the fratricide of natural Fire; how could they have
succeeded with such violent processes? They have abso-
lutely departed from those who follow the Hermetic Philos-
ophers, if we are to believe President d’'Espagnet, (Hermetic
Arcanum, Can. 6.):

“The Alchemists who have given their minds to their
“well-nigh innumerable Sublimations, Distillations, Solu-
“tions, Congelations, to manifold extraction of Spirits and
“Tinctures, and other operations more subtle than profitable,
“and so have distracted themselves by a variety of errors, as
“so many tormentors, will never be inclined again by their
“own genius to the plain way of Nature and light of Truth;
“from whence their industrious subtlety hath twined them,
“and by twinings and turnings, as by the Lybian Quicksands,
“hath drowned their entangled wits; the only hope of safety
“for them remaineth in finding out a faithful guide and
“master, who may make the Sun clear and conspicuous unto
“them, and free their eyes from darkness.”

“ A studious Tyro of a quick wit, constant mind, inflamed
‘with the study of Philosophy, very skilful in natural Phi-
“losophy, of a pure heart, complete in manners, mightily
“devoted to God, though ignorant of practical Chemistry,
“may with confidence enter into the highway of Nature and

“peruse the books of the best Philosophers.”*®
*Transiation by Dr. W. Wynn W in Collect. Hermetica.
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enigmatical writings and allegories the method of making it,
which can scarcely be doubted, when one knows how to
adapt these writings to the principles of Nature.

The Hermetic Philosophers differ absolutely from the
common Philosophers or Physicists. The latter have no
certain system. They invent new ones daily, and the last
seems to be conceived only to contradict, and destroy those
that have preceded it. Briefly, if one is erected and estab-
lished, it is upon the ruins of its predecessor, and it will exist
only until a new one overthrows it and takes its place.

On the contrary, Hermetic Philosophers are all agreed;
no one of them contradicts the principles of the other. He
who wrote thirty years ago speaks as he who lived two
thousand years ago. One thing which appears a little
singular is that they never weary of repeating that axiom
which the church (Vincent de Lerin. Commonit.) adopts as
the most infallible mark of the truth in that which it presents
to us for belief: Quod ubique quod ab omnibus, et quod semper
creditum est, id firmissimé credendum puta. Observe, say
they, read, meditate on the things which have been taught
in all times, and by all Philosophers; the truth is enclosed
in the passages where they all agree.

What an indication, indeed, when men who have lived in
ages so distant, and in countries so different in language,
and, I dare to say it, in their manner of thinking, all agree
on one point. What! would Egyptians, Arabs, Chinese,
Greeks, Jews, Italians, Germans, Americans, French, Eng-
lish, etc., have agreed, without knowing each other, without
understanding each other, and without having communicated
their ideas, in writing and in speaking about a chimera, an
imaginary entity ? without taking into account all the works
on this subject, which were burned by the orders of Diocle-
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Moon,” Ttalians; Raymond Lully, Spanish; Roger Bacon,
(Speculum Alchemie), Hortulain, Jean Dastin, Richard,
George Ripley, Thomas Norton, Philalethes and the Cos-
mopolite, English or Scotch. Finally, many anonymous
authors, ( Zurba Philosophorum, Seu Codex veritatis, Clangor
Buccina, Scala Philosophorum, Aurora consurgens, Ludus
puerorum, Thesaurus Philosophia, etc.), of all countries and
of different ages: there will not be found among them one
whose principles are different from those of the others.
Does not this conformity of ideas and principles form, at
least a presumption in favor of the truth and reality of what
they teach? If all the ancient fables of Homer, of Orpheus,
and of the Egyptians, are only allegories of this Art, as I
claim to prove in this work, by the ground-work and origin
of the fables themselves, as well as by their conformity to
the allegories of almost all Philosophers, could one persuade
one’s self that this science is only a vague phantom, which
never had any existence among the real productions of
Nature?

But if this science has a real object; if this Art has
existed, and if we must believe the Philosophers, concerning
the wonderful things which they relate of it, why is it so
scorned, why so decried, why so discredited? Because the
practice of this Art has never been clearly taught. All the
Authors, ancient and modern, who treat of it, do so under
the veil of Hieroglyphics, Enigmas, Allegories and Fables;
so that those who have wished to study them have generally
taken the wrong course, whence has arisen a kind of sect,
which, through having wrongly understood and explained
the writings of the philosophers, has introduced a new
Chemistry, and has imagined that its system was the only
real one. Many persons have become celebrated in this
field. Some skilled in the principles, others extremely
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by subtle writings; wearied by the multiplied invectives
against Hermetic Alchemy, unknown even to its aggressors,
is it surprising that the multitude scorns it ?

Basil Valentin, ( Asoth des Philosophes), compares the
“souffleurs” to the Pharisees, who were in honor and au-
thority with the Public, because of their affectation of
religion and piety. They were, said he, hypocrites, attached
only to the earth and their own interests; who would abuse
the confidence and credulity of the people, ever ready to be
taken by appearances; because their sight is not keen
enough to pierce the exterior of things. Yet, let not one
imagine that by such a discourse I intend to injure the
chemistry of our days. One has found means of rendering
it useful; and too much praise cannot be given to those who
make an assiduous study of it. The curious experiments
which most chemists have made can only satisfy the public.
Medicine derives so many advantages from Chemistry, that
to decry it would to be hostile to the good of the People. It
has contributed not a little to the commodities of life by the
means which it has furnished of perfecting Metallurgy and
other arts. Porcelain, faience are fruits of chemistry. It
furnishes materials for tinctures, for glass-making, etc. But
because its utility is recognized, must we conclude that it is
the only true chemistry? And must Hermetic Chemistry
be rejected and scorned for this? It is true, that many
people claim to be Philosophers, and take advantage of the
credulity of the foolish. But is Hermetic Science to be
blamed for this? Do not the Philosophers cry loud enough
to be heard by all, and to warn against the snares laid by
this class of people. There is not one of them who does not
say that the matter of this Art is of low price, and even that
it costs nothing; that the fire, necessary to work it does not
cost more; that only one vase, or at most two, is necessary
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fear to expose themselves to the ridicule of the ignorant,
and of pretended savants, blinded by prejudice. In public,
they jest about it, or at least speak of it with so much indif-
ference, that one suspects that they do not regard it as real,
while the tests which they make, in private, tend to its
quest. After having passed many years in the midst of
their furnaces, without having succeeded, their vanity is
offended; they are ashamed of having failed; then, they seek
to indemnify themselves, to avenge themselves, by speaking
evil of that which they have been unable to obtain. These
are the people who had no equals in the theory and practice
of Chemistry; they have assumed to be such; they have
proved it as well as they could, but by repeating it or causing
it to be heralded by others, they have caused people to
believe it. When, at the end of their life, they think advis-
able to decry Hermetic Philosophy, the multitude will not
examine and see if they do it wrongly; the reputation which
they have acquired gives them the right, and one would not
dare but to applaud them. Yes, they say, if the thing had
been feasible, it could not have escaped the science, the
penetration, the dexterity of such a skilful man. These
impressions are insensibly strengthened; a second one, not
having succeeded better than the former, has been disap-
pointed in his hope and his work; he adds his voice to that
of the others; he even cries louder if he can; he makes him-
self heard; the prejudice grows, until finally one reaches the
point of saying with them, that Hermetic Philosophy is a
chimera, and what is more, they are convinced without any
knowledge of the subject. Those to whom ¢xperience has
proved the contrary, content with their fate, do not envy
them the applause of the ignorant. Sapientiam et doctrinam
stults desciptunt,(Proverds, ch. I').

Some have written to undeceive them —(Beccher, Stahl,
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promise you, make indeed only a transfer of gold from your
purse to theirs. This remark is not the less applicable to
those souffleurs of good faith and honesty, who think to be
in the right way, and who deceive others while deceiving
themselves. If this work makes enough impression upon
minds to convince of the possibility and reality of Hermetic
Philosophy, God grant that it may also serve to undeceive
those who have a mania for spending their property in blow-
ing charcoal, in erecting furnaces, in calcining, in sublimat-
ing, in distilling, finally in reducing everything to nothing,
that is, to ashes and smoke; the Adepts do not run after gold
and silver. Morien gives a great proof of this in the Ros
Calid. The latter having found many books which treated
of Hermetic Science, and being able to comprehend nothing
of them, offered a great reward to him who would explain
them, (Entretien dw Roi Calid). The charms of this reward
brought to him many souffleurs. Then Morien, the Hermit,
departed from his desert, attracted not by the promised
recompense, but by the desire of manifesting the power of
God, and of showing how wonderful He is in all His works.
He found Calid, and demanded as the others a suitable place
to work, in order to prove, by his works, the truth of his
words. Morien, having finished his operations, left the
Perfect Stone in a vase around which he wrote: 7Zhose who
have all that is necessary for them, have need meither of recom-
pense nor of the aid of others. He then departed without
saying a word, and returned to his solitude. Calid having
found this vase, and having read the writing, understood
well what it signified, and after having tested the Powder, he
banished, or put to death, all those who had wished to deceive
him.

Therefore, Philosophers rightly say that this Stone is the
center and source of virtues, since those who possess it scorn
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see it without knowing it, and employ it for other purposes
than the one for which it was designed, (Basi/ Valentin
Azoth des Plil. and the Cosmopolite). This proves, indeed,
that it is a gift of God which is bestowed upon those who
please Him. Vir instpicns non cognoscet, et stultus non intelli-
get kec.  Although Solomon, the wisest of men, says to us,
Altissimus de terva creavit medicinam et posuit Deus super
tervam medicamentum quod sapiens non despiciet, (Eccl., ch. 38).

It is this matter which God used to manifest His wisdom
in the composition of all beings. He animated it with the
breath of that spirit which “moved upon the face of the
waters,” before His omnipotence had disentangled the chaos
of the Universe. This it is, which is susceptible of all forms,
and which, properly speaking, has none of its own, (B. Valen-
tin). Thus most of the Philosophers compare the confection
of their Stone to the creation of the Universe. There was,
so say the Scriptures, (Genesss, ch. I'), a confused chaos, in
which no individual could be distinguished. The terrestrial
globe was submerged in the waters; they seemed to contain
the Heavens, and to enclose in their womb the germs of all
things. There was no light, all was in darkness. The light
appeared, the shadows were dissipated, and the stars were
placed in the firmament. The Philosophical Work is exactly
the same thing. First it is a shadowy chaos; all appears so
confused in it, that one cannot distinguish the principles
which compose the matter of the Stone. The Heaven of the
Philosophers is plunged in the waters, shadows cover all
their surface; finally light separates them; the Moon and
the Sun are manifested, and bring joy to the heart of the
Artist and life to the matter.

This chaos consists of the siccum and /lumidum. The
stccum constitutes the Earth ; the /Jumidum is the Water.
The shadows are the black color, which Philosophers call
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Morien says we must not despise, because it is to revive, and
because it contains the diadem of the Philosopher-King,
recovers its vigor, little by little, in proportion as it escapes
from the arms of death, that is to say, from the blackness:
it is revivified, and takes a more brilliant splendour, a state
of incorruptibility more noble that the one in which it existed
before its putrefaction.

The Egyptians, observing this metamorphosis, imagined
the existence of the Phcenix, which they said to be a bird of
purple color, which sprang from its own ashes. But this
fabulous bird is simply the Philosopher’s Stone, which has
reached the color of purple after its putrefaction.

Several ancient Philosophers, enlightened by these wonder-
ful effects of Nature, have concluded from them, with
Hermds, from whom they had derived the principles in
Egypt, that there was a new life after death had taken away
this. This is what they have wished to prove when they
have spoken of the resurrection of plants from their own
ashes into other plants of the same species. One finds no
one who has spoken of God and of Man with so much eleva-
tion and nobility. He explains even, how one can say of
men that they are Gods. Ego dixi dii cstis, ct filii cxcelsi
omnes, says David; and Hermés: (Pymand, ck. II), “The
«soul, O Thaut, is of the essence of God himself; for God
“has an essence, and what it is He alone knows. The soul
“is not a part, separated from this divine essence as a part is
“geparated from any other material; but it is, we may say,
““an effusion, almost as the light of the sun, which is not the
“gun itself. . This soul is a God in Man; this is why one says
“of men that they are Gods, because that which constitutes,
« properly speaking, humanity, is akin to divinity.”

What then must be the knowledge of man? Is it surprising
that, enlightened by the Father of lights, he penetrates even
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few in number. They possess the secret of curing all
maladies. They are not lacking in the desire to do good to
all the world; but this world is so perverse that it is dan-
gerous for them to try it. They would do so, at the risk of
their lives. Will they cure some one as by miracle? A mur-
mur will be heard among the Physicians and the People;
and even those who most doubted the existence of the
Philosophical Remedy will then suspect that there is such a
thing. This man will be followed; his actions will be
observed; the report will spread; the avaricious, the ambi-
tious will pursue him to discover his secret. Then, what can
he hope for but persecutions, or voluntary exile from his
country?

The experience of the Cosmopolite and of Philalethes
proves this sufficiently. “We are,” says the latter, “ envel-
“oped in malediction and infamy; we cannot enjoy tran-
“quilly the society of our friends; whosoever will discover
“who we are, will wish either to extort from us our secret,
“or to plan our ruin, if we refuse to reveal it to them. The
“world today is so wicked and so perverse, interest and
“ambition so dominate men that all their actions have no
“other aim but the satisfaction of these passions. Do we
“wish, as the Apostles, to perform works of mercy, one re-
““turns to us evil for good. I have made the trial of this lately
“in some distant places. I have cured, as by miracle, some
“dying ones, abandoned by Physicians; and to escape perse-
“ cution, I have been obliged, more than once, to change my
“ name, my dress, to shave my hair and my beard, and to flee
“under cover of the night”” Yet, to what greater dangers
would a Philosopher not expose himself, if he should make
the transmutation? although he should intend to make use
of the gold for a very simple life, and for the benefit of those
in need. This gold, finer and more beautiful than common
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by Apollo, the sun; and by Jupiter, heat. He adds that the
Egyptians said that Osiris was the sun, Isis the moon,
Jupiter the universal spirit diffused throughout Nature, and
Vulcan, fire, etc. Manetho enlarges much upon this subject.

Origen, (L. I. against Celse), says that the Egyptians
amused the people by these fables, and that they veiled
their Philosophy under the names of the gods of the country.
Coringius,(Omnind tamen et spse existimo (Egyptiorum Hiero-
phantas, omnium mortalium principes xpvoowonjow jsactisasse,
et ab his chemiw profluxisse exordia), in spite of all that he
has written against Hermetic Philosophy, has been forced,
by strong proofs, to avow that the Priests of Egypt prac-
ticed the Art of making gold, and that Chemistry took
its origin there. Saint Clement of Alexandria, in his Stro-
mates, gives great praise to the six works of Hermés, on
Medicine. Diodorus of Sicily, (An#sg. / 4, c. 2), speaks in
detail of a secret which the Kings of Egypt possessed, of
drawing gold from a white marble, found on the frontiers of
their Empire. Strabo, (Geogr. /. 17), also, makes mention
of a black stone, from which they made many mortars, at
Memphis. It will be seen, in the course of this work, that
this black stone, white marble and gold were merely allegor-
ical, and signified the Philosopher’s Stone, which has reached
the state of the black color, Stone which the same Philoso-
phers have called Morzar, because the matter is ground and
dissolved. The white marble was this same matter, arrived
at the white color, called Marble because of its fixity. The
gold was the Philosophical Gold, which is derived from this
whiteness, or the fixed Red Stone. More detailed explana-
tions of this will be found in the course of this work.

Philo, the Jew, (Lib. I. de Vita Mosis), relates that Moses
learned in Egypt, Arithmetic, Geometry, Music, and Sym-
bolical Phslosophy, which was written only in sacred charac-
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places in his works, and especially in his third Hymn, to
Mercury, in which he says that this god was the first who
invented the Art of Fire: wvpés 8 dwepatero réonp. V. 108 & V.
111. — "Eppijs Tot wparisa wvppia, wip, v dréwxe. Homer even
spcaks of Hermas, as the author of riches, and calls him con-
sequently Xpvodggams, 3arop ddwr. It is because of this that
he says, (16id v. 249), that Apollo went to Hermés to obtain
news of the oxen which had been stolen from him. He saw
him, lying in his obscure cavern, which was full of nectar, of
ambrosia, of gold and silver, and of the red and white gar-
ments of Nymphs. This nectar, this ambrosia, and these
garments of the Nymphs refer to the Philosophic Work.

Esdras, in his fourth book, chapter eight, thus expresses
himself: Quomodo snterrogabis tervam, et dicet tibi, quoniam
dabit tervam multam magis, unde fiat fictsle, parvum autem
pulverem unde aurum fit.

Stephen, of Byzantium, was so well persuaded that Hermés
was the author of Chemistry, and had such a high idea of
him, that he has not hesitated to name Egypt "Eppoxiuos,
and Vossius, (de /dol.), has thought it his duty to correct this
word by the one * Eppoxijuwos. It was doubtless this which
led Homer to imagine that his plants Moly and Nepenthes,
which had so many virtues, came from Egypt. Pliny, (Lb.
13,¢. 2), bears witness to this in the following terms: Homerus
qusdem primus doctrinarum et antiquitatis parens, multus alias
in admiratione Circes, gloriam herbarum Egypto tribuit.
Herbas cert? (Egyptias Q@ Regis uxore traditas sua Helene
plurimas narvat, ac nobile sllud nepenthes, oblsvionem tristitie,
veniamgue afferens, ab Helend utigue omnsbus mortalibus pro-
pinandum.

It is then beyond doubt that the Chemical Art of Hermés
was known among the Egyptians. It is scarcely less certain
that the Greeks who travelled in Egypt learned it there, at






Preliminary Discourse. 43

In the first of these Treatises, he says: “The desire to
“instruct myself in Hermetic Chemistry has led me to travel
“over many cities and provinces, to visit the wise in order
“to acquaint myself with this Science. I have copied and
“studied, with much care and attention, the books which
“treat of it, but for a long time, I have not recognized what
“they advance as true. I studied, anew, books for and
“against it, and I have been unable to derive any benefit
“from them. I have met many canons, some learned in
“ Physics, some ignorant, who meddled in this Art, at an
“enormous expense; in spite of their trouble, their work and
“their money, they did not succeed. But all this did not
“discourage me; I began to work myself; I made expendi-
‘““tures; I read; I watched; I went from one place to another,
“and I meditated constantly on these words of Avicenna:
“If the thing is, how is 1t ? if 1t is not, how ts it not? Then 1
“worked; I studied with perseverance, until I found what I
“sought for. I owe my success to the grace of the Holy
« Spirit, who enlightened me, and not to my own knowledge.”
He says also in his Treatise on minerals, (Lsb. 3, ¢. 7):
“It is not the province of Natural Philosophers to judge
“ of the transmutation of metallic bodies, and of the change
“of one into the other: this belongs to the Art called
“ Alchemy. This Science is very certain, because it teaches
“one to know each thing by its peculiar cause; and it is not
“difficult for it to distinguish from things even the acciden-
‘“tal parts, which are not of their nature.” He then adds, in
the second chapter of the same book: “ The Primal Matter
“of the metals is a humidity, oily, subtle, incorporated and
“even largely mixed with terrestrial matter.” He speaks as
a Philosopher, and in conformity with Hermetists, as will be
seen later on.

Arnaud de Villeneuve, Raymond Lully, his disciple, and
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them. He excludes a great number of authors from the
class of true Philosophers; but those whom he gives as true
—are they, indeed, so? Besides, the number is so great,
that one does not know which to choose in preference to the
others. Consequently one will be embarrassed, when wish-
ing to devote one's self to this study. I would prefer to take
the wise advice of d’'Espagnet, which he gives in these terms
in his Arcanum Hermetica Philosophice Opus, can. 9. *Let a
lover of truth make use of few authors, but of the best note
and experienced truth.” And canon 10, “ As for the authors
“of chiefest note, who have discoursed both acutely and
“truly of the secrets of Nature and hidden Philosophy.
“Hermas, (Emerald Table) and Morienus Romanus, ( Entrets-
“ents du Roi Calid ct de Morien), amongst the Ancients, are,
“in my judgment, of the highest esteem; amongst the mod-
s“erns, Count Trévisan, (La Philosophie des Métaux, and his
“ Lettre @ Thomas de Boulogne), and Raimundus Lullius are
“in greatest reverence with one; for what that most acute Doc-
“tor hath omitted, none almost hath spoken; let a student
“therefore peruse his works, yea, let him often read over his
“Former Testament, and Codicil, and accept them as a
“legacy of very great worth. To these two volumes let him
“add both his volumes of Practice, out of which works all
“things desirable may be collected, especially the truth of
“the First Matter, of the degrees of Fire, and the Regimen
“of the Whole, wherein the final Work is finished, and those
“things which our Ancestors so carefully laboured to keep
“gecret. (Most of the works of Raimundus Lullius, not here
«“mentioned, are worse than useless). “ The occult causes of
“things and the secret motions of Nature, are demonstrated
“nowhere more clearly and faithfully. Concerning the first
“and mystical Water of the Philosophers he hath set down
“few things, yet very pithily.”
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or twice, but must read them ten times or more, without
becoming discouraged; that one must do this with a pure
heart, free from the fatiguing cares of the age, with a fixed
purpose to use one’s knowledge of this Science only for the
glory of God, and the good of one’s neighbour, so that God
may diffuse His wisdom in the mind and heart; for Wisdom,
so says the Sage, will never dwell in a heart impure and
stained with sin.

Yet d’Espagnet demands an extended knowledge of Phy-
sics; and, for this reason, I will place at the end of this
Discourse, an abridged Treatise which will contain its general
Principles, drawn from the Hermetic Philosophers, which
have been collected by d’Espagnet in his Enckyridion. The
Hermetic Treatise, which follows is absolutely necessary to
prepare the reader to understand this work.* I will add
quotations from the Philosophers to show that they all agree
on the same points,

The study of Physics cannot be too highly recommended,
for from it one learns to know the principles which Nature
employs in the composition and formation of the individuals
of the three kingdoms, animal, vegetable and mineral. With-
out this knowledge, one would work blindly, and would try
to form a body, from that which would be suitable only to
form one of another genus or species, entirely different from
that proposed. For man comes from man, ox from ox, plant
from its own seed, and metal from its own germ. Therefore,
he who would seek, outside of the metallic nature, the art
and means of multiplying, or of perfecting the metals, would
be certainly in error. Yet we must avow that Nature alone
could not multiply the metals, as does Hermetic Art. It is
true that the metals contain within themselves this multipli-

cative property; but they are apples plucked before their
*Les Fables mmaommmnsebuumnnuﬁ
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maturity, according to Flamel. The perfect bodies or metals
(Philosophical) contain this more perfect, more abundant
germ; but it is so obstinately bound to them, that only
Hermetic Solution can draw it out. He who has the secret
of it, has the secret of the Magnum Opus, if we are to
believe the Philosophers. It is necessary, in order to suc-
ceed, to know the agents which Nature employs to reduce
the Mixts to their principles; because each body is composed
of that into which it may be naturally resolved. The princi-
ples of Physics, which follow in detail, may well serve asa
torch to enlighten the steps of him who would penetrate the
wells of Democritus and there discover the truth, hidden in
the thickest shadows. For this well is only the enigmas, the
allegories, and the obscurity, scattered throughout the works
of the Philosophers, who have learned from the Egyptians, as
did Democritus, 7oz to unveil the secrets of wisdom.



Part 1.

General Principles ot Pbysics
according to

Dermetic Pbilosopby.






General Principles of Pbysics according to
Mermetic Pbilosopby.

T is not given to all to penetrate the innermost sanc-
tuary of the secrets of Nature, very few know the road
that leads to it. Some, impatient, err by taking paths which
seem to shorten the route; others find, at almost every step,
cross-roads which perplex them, lead to the left and to
Tartarus, instead of holding the right which lead to the
Elysian Fields, because they have not, as Aneas, a sibyl for
a guide. Others think not to be mistaken in following the
most beaten and most frequented ways. Yet all perceive,
after long labors, that far from having reached their aim,
they have either passed on one side or turned their back
upon it.®
Errors have their source in prejudice as well as in the want
of knowledge and sound instructions. The true road must
be very simple, since there is nothing more simple than the
operations of Nature. But although traced by this same
Nature, it is little frequented; and even those who pass in it
make it their jealous duty to conceal their steps with thorns
and brambles. One walks there only through the obscurity
of fables and enigmas; it is very difficult not to go astray,
unless a guardian angel bears the torch before us.t

®« Therefore I will not step one step farther without a Guide, for [ dread going
again into the Labyrinth.” (Collectanea Hermetica, edited by Dr. Wynn Westoott.
Vol. I11. A Short Engquiry Concerning the Hermetic Art, by a Lover of Philalethes,
page ).

1 “This guide must be a very wise Man, indued with singular gifts.”—/déd.
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submitting all to calculation, and has imagined a reciproca/
attraction, which would, at most, aid us in giving the reason
for the actual movement of bodies, without giving us any
information as to the principles of which they are composed.
He knew very well that this would have been to revive,
under a new name, the occult qualities of the Peripateti-
cians,* banished so long from the School; also he has stated
this attraction only as a conjecture, while his votaries have
made it their duty to uphold it as a real thing.

The head of a third author, struck by the same blow with
which his pretended comet struck the sun, has permitted his
ideals to take routes as irregular as those which he fixes for
the planets, formed, according to him, of parts separated by
the shock of the “sgneous dody” of the star which presides
over the day.

The imaginations of a Talliamed, and other similar writers,
are dreams which merit only scorn or indignation. Finally,
all those who have wished to depart from what Moses has
left us in Genesis, have lost themselves in their vain reason-
ings.

Let one not say that Moses has wished to make only
Christians and not Philosophers. Instructed by the revela-
tion of the Author of Nature, well-versed in all the sciences
of the Egyptians, who were most enlightened in all those
which we cultivate today, who, better than he, could teach
us something certain as to the history of the Universe?

His system, it is true, is very fit to make Christians; but
is this quality, which is lacking in most of the others,
incompatible with truth? Everything in it announces the
grandeur, the omnipotence and wisdom of the Creator; but

at the same time, everything manifests to us the creature,

* Disciples of Aristotle. It was customary for the Master to instruct his disciples
while walking with them in the country. From this the etymology of the word
Peripatetician, from the Greek (o walk, K. B,
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those which are less so, form all the individuals of Nature,
and as these combinations are almost infinite, the number of
Mixts * or Composites is also infinite.}

God is an eternal Being, an infinite Unity, the radical
Principle of all: His essence is a great light, His power is
omnipotence, His desire a perfect good, His absolute will an
accomplished work. To him who would know more, there
remains only astonishment, admiration, silence and an im-
penetrable abyss of glory. Before Creation, He was as if
folded within Himself and sufficient into Himself. In
creation, He brought forth this great work which He had
conceived for all Eternity. He developed Himself by a
manifest extension of Himself, and rendered actually mate-
rial this ideal world, as if He had wished to render palpable
the image of His Divinity. This is what Hermés has wished
to make us understand, when he says that God changed
form: that then the World was manifested and changed into
Light, (Dsvine Pymander, chap. 1). 1t appears probable that
the Ancients understood something like this, by the birth of
Pallas, issuing from the brain of Jupiter, with the aid of
Vulcan, or Light.

Not less wise in His combinations than powerful in His
operations, the Creator has established such order in the
organic mass of the Universe, that superior things are mixed
without confusion with inferior ones, and become similar to
them by certain analogy.} The extremes are very closely
bound by an imperceptible mean, or a sacred knot,§ of that

© We have adopted this orthography for designating, without confusion, bodies
formed by the association of different elements; Mixts are what modern chemistry
calls composed substances, or composites.—E. B,

t Phenomena in material bodies and in organic bodies have for conditions the
same elements and the same elementary properties, /¢t is the complarity of the
arrangement which causes the difference.— CLAUDE BERNARD.

1 The fundamental dogma of the Uccult Sciences is resumed in the well-known

: * Harmony results from the analogy of contraries.”— K. B.

§ This secret bond, uniting into a triunity all opposites, whether physical or
metaphysical, constitutes the GRAND ARCANUM, the Universal Soivent of Alchy-
mists.— K. B.
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only from the aim of their qualities and the difference of
subtlety of their parts, since there is no water without fire.

Thales, Heraclitus, Hesiod, have regarded water as the
First Matter of things. Moses appears, (Genesis, Chap. 1),
to favor this idea by giving the names Abyss and Water to
this First Matter; not that he understood water as the
element which we drink, but as a kind of smoke, a humid
vapor, thick and dark, which is condensed, more or less,
according to the greater or less density of the things which
has pleased the Creator to form from it. This mist, this
immense vapor, was condensed or rarefied into a universal
chaotic Water, which thus became the principle of all for the
present and for the future, (Cosmop. Tract 4).

In its beginning this Water was volatile, as a mist; con-
densation made of it a matter more or less fixed. But what-
soever may have been this Matter, the first principle of
things, it was created in shadows too thick for the human
mind to see clearly. Only the Author of Nature knows it,
and in vain would theologians and philosophers wish to
determine what it was; yet, it is very probable that this dark
abyss, this chaos, was an aqueous, or humid, matter, since it
would be more easily rarefied and condensed, and conse-
quently more suitable, because of these qualities, for the
construction of the heaven and earth.

The Sacred Scripture calls this unformed mass sometimes
Empty Earth and sometimes Water, although it was actually
. neither one nor the other, but only in potentiality. It would,
then, be permissible to conjecture that it could have been
almost like fumes, or a thick vapor, stupid and inert, torpid
. by a kind of cold, and without action, until the same Word
" which created this vapor, infused in it a vivifying spirit,
~ which became visible and palpable by the effects which it
" produced.
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To this First Motive or principle of genera-
tion and transformation is joined a second
material one, to which we give the name of
Nature. The eye of God, always attentive to His work, is,
properly speaking, Nature herself, and the laws which He
has placed for her preservation, are the causes of all that
which takes place in the Universe. The Nature which we
have just called a second material motive, is a secondary
nature, a faithful servant who obeys exactly the order of her
Master, (Cosmopol. Tract. 2), or an instrument guided by the
hand of a Workman, incapable of making a mistake. This
nature, or Second Cause, is a Universal Spirit, which has a
vivifying and fertilizing property of the Light created in the
beginning and communicated to all parts of the Macrocosm.
Zoroaster and Heraclitus have called it an igneous Spirit, an
invisible Fire, and “ the Soul of the World.” 1t is of it that
Virgil speaks when he says, (Eneid. /. 6): from the beginning
a certain igneous spirit was infused into the heaven, the earth
and sea, the moon and the Titanian, or terrestrial bodies —
that is to say, the minerals and metals, to which one has
given the names of planets. This Spirit gives them life and
preserves them. The Soul, diffused through every body,
gives movement to all the mass and to each of its parts.
Whence have come all kinds of living beings, quadrupeds,
birds, fishes. This igneous Spirit is the principle of their
vigor; its origin is celestial, and it is communicated to them
through the germ which produces them.

The order which reigns in the Universe is only a conse-
quence of the eternal laws. All the movements of the
different parts of its mass depend upon them. Nature forms,
alters, and disintegrates continually, and her moderator,
everywhere present, repairs continually the transformations
of the work.

ot
Rature.
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Huic accedst uts gquicque in sua corpora rursum
Dissolvat natura; neque ad nihilum interimat res.

There existed then, in the beginning, two principles: the
one luminous, approaching spiritual nature; the other mate-
rial and dark. The first, the principle of light, of movement
and of heat; the second, the principle of shadows, of torpor
and of cold, (Cosmopol. Tract I.); the former, active and mas-
culine; the latter, passive and feminine. From the first
comes the movement for generation in our elementary world,
and from the second proceeds the alteration, whence death
has taken its origin.

All movement is made by rarefaction and condensation,
(Beccher, Physica Subterranca). Heat, the effect of sensible
or insensible light, is the cause of rarefaction, and cold
produces contraction or condensation. All generations, vege-
tations and accretions are made only by these two means;
because these are the first two dispositions by which bodies
were affected. Light is diffused only by rarefaction; and
condensation, which produces the density of bodies, has
alone arrested the progress of light, and preserved the
shadows.

When Moses said that God created the heavens and the
earth, he seems to have wished to speak of the two formal
and material, or active and passive, principles which we have
explained, and he does not appear to have understood by the
earth, that arid mass which appeared after the waters were
scparated from it. That of which Moses speaks is the mate-
rial principle of all that which exists and comprehends the
globe terra-aqua-aerian. The other has taken 1ts name
from its dryness, and in order to distinguish it from the mass
of waters: ¢t vocavit Deus aridam tervam, comgregationesque
aguarum maria, (Genm., chap. I).
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this that the stars and planets are not transparent bodies;
since clouds, which are only vapors of water, also make a
shadow intercepting the solar rays.

Some Philosophers have called the sun the soul of the
world, and have supposed it placed in the middle of the
Universe, as it would be easier for it to communicate every-
where its benign influences from a center. Before having
received them the Earth was in a kind of idleness, or as a
female without the male. As soon as it was impregnated by
them, it produced immediately, not simple vegetation as
formerly, but animated and living beings, animals of all
species.

Thus the animals were the fruit of light, and having all
the same principle, how could they, according to the common
opinion, be antipathetic and contradictory? It is from their
union that all bodies are formed according to their different
species, and their diversity arises only from the greater or
less proportion of each element in their composition.

The First Light had scattered the germs of things into the
matrix which was fit for each one; that of the sun has
fertilized them and made them germinate. Each individual
preserves within himself a spark of that Light, which reduces
germs from latency into activity. The spirits of living beings
are raised of this Light, and the soul of Man is a ray, or
emanation, of the Increate Light. God, that eternal, infi-
nite, incomprehensible Light, could He manifest Himself to
the world except by light? and must one be astonished if He
has infused so many beauties and virtues in His image,
which He has formed Himself, and in which He has estab-
lished His throne: /n sole posuit tabermaculum suum, (Psalm
18.)
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constituent parts of which are infinitely more subtle than
those of the Earth and Water.

Lastly, the SouL is the image of God Himself, and the
Light of Man.

The body draws its nourishment from the purest substance
of the three kingdoms of Nature, which pass successively
from one into the other to end in Man, who is the comple-
ment, the end and the epitome.

Having been made of Earth and Water, it can be nourish-
ed only by an analogous substance, that is to say Water and
Earth, and it could not fail to resolve into them.

The mind is nourished by the Spirit of the Universe
and by the quintessence of all that which constitutes
it, because it has been made from it. The soul of man
communicates with the divine Light from which it derives
its origin.

The preservation of the body is confided to the mind. It
works over the gross nourishment which we take from vege-
tables and animals, in the laboratories in the interior of the
body. It separates the pure from the impure; it keeps and
distributes, through the different circulatory systems, the
quintessence analogous to that from which the body has been
made, in order to increase its volume, or to maintain it ; it
rejects the impure and heterogeneous by means destined for
this purpose.

It is the true ArRcHEUS® of Nature, which van Helmont,
(7raité des Maladies,) supposes placed in the orifice of the
stomach ; but of which he seems not to have had a clear idea,

©Physicists and particularly Spagyric Philosophers call this the Universal and
Particular Agent; it is that which induces movement in Nature and causes the seeds
aad germs of all sublunary beiugs to reproduce and multiply their species.
Pornety in Dict. Myth. Horm.
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mind will manifest itself in the actions of life with more
brilliancy. But if something is wanting, if the matter is
gross and terrestrial, if this mind is weak in itself, because
of its little strength or quantity, the organs will be defective,
or vitiated ; the mind can only work feebly in its abode ; the
progeny will be more or less stupid. The soul which will be
infused into it, will not be less perfect, but its minister, being
able to exercise its functions only with difficulty—because of
the obstacles which it meets at each step—will not appear in
all its splendour and will not be able to manifest itself as it
is. The cabin of a peasant, even the house of a merchant,
would not announce the dwelling of a king, although a king
should make his abode there. In vain will he have all the
qualities required to reign gloriously, in vain will his minister
be intelligent and capable of aiding his sovereign ; if the
constitution of the state is bad, if they cannot command
obedience, if there is no remedy, the state will not be
splendid; all will go wrong, all will decline; it will go to its
destruction without one being able to deny the existence of
the sovereign, or to blame him for the lack of glory and
splendour. One will render, even to the king and his minister,
the justice which is due to them.

Thus one sees why reason is manifested in children only
at a certain age, and in some sooner than in others; why, in
proportion as the organs are weakened, the reason appeared
to be weakened also: Corpus quod corvumpitur aggravat
animam, ct tervéina inhabitatio deprimit sensum multa cogitan-
tem, (Sap. 1) A certain time is necessary for the organs to
be strengthened and perfected. They are finally consumed ;
they fall into decay and are destroyed. Even if the state
were at its highest degree of glory, if it begins to decline, if
its destruction is inevitable, the king and bis minister, with
all the care and aptitudes possible, will be able, at most, only
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present: and let us speedily use the creatures like as in
youth. . . .

“Such things they did imagine, and were deceived: for
their own wickedness hath blinded them.

«As for the mysteries of God, they knew them not:
neither hoped they for the wages of righteousness, nor dis-
cerned a reward for blameless souls.

“ For God created man to be eternal, and made him to be
an image of /kis own etemnity.”

One sees clearly in this chapter the distinction between
mind and soul. The former is an igneous vapour, a spark,
a fire, which gives animal life and movement to bodies, and
vanishes in the air when the organs are destroyed. The
Soul is the principle of the actions of the will and of reason,
and survives the destruction of the body and the dissolution
of the mind.

Consequently this chapter explains these words of the
same author, (Ecclesiast. chap. 111, v. 19): “For that which
“befalleth the sons of men befalleth beasts; even one thing
“befalleth them; as the one dieth, so dieth the other; yea,
“they have all one breath; so that a man has no preeminence
“over a beast: for all is vanity.” This igneous vapour, this
spark of light animates the body of Man and puts in play all
its resources. In vain will one seek for the particular place
where the soul makes its residence, while it commands as a
master. It is the particular abode of this spirit which it
would be necessary to seek; but vainly would one wish to
determine it. All the parts of the body are animated by it;
it is diffused cverywhere. If the pressure of the pineal
gland,*® or the callous body, arrests the action of this spirit,

it is not because it dwells there in particular, but because
© Descartes placed the seat of the soul in the brain, in the small gland called

Glandula pinealis, sit db the Uptic Thalimi and Corpora quadrigemina.
KB
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which animates it; always according to the end which has
pleased God to give to the gemera and species.

To supply this original defect of matter, from which even
the body of Man has been formed, God placed Adam in a
Terrestrial Paradise, so that he could combat and conquer
this caducity by the use of the fruit of the Tree of Life, of
which he was deprived, in punishment for his disobedience,
and he was condemned to undergo the fate of other individ-
uals whom God bad not favored with this aid.

The Prima Materia from which all has been made, which
serves as a basis for all the composites, seems to have been
so mingled and identified in them, after it had received its
form from Light, that it could not be separated from them
without causing their destruction. Nature has left us an
example of this confused and formless mass, in that dry water,
which does not moisten, which may be seen rising from
mountains, and which exhale from some lakes, impregnated
with the germs of things, and which evaporates at the least
heat. This dry water is that which forms the basis of the
Ars Magna, according to all Philosophers. He who would
know how to unite this volatile matter with its male, to
extract from it the Elements, and to separate them philo-
sophically, could flatter himself, so says d’Espagnet, (Enck:-
rid. Phys. restit. can. 4).), that he had in his possession the
most precious secret of nature, and even the epitome of the
essence of the heavens.

Thus Nature employed from the beginning
only two simple principles, from which all
that which exists was made, namely, the

passive Prima Materia, and the Luminous Agent which gave

¢in the Alchemical Theory, says Albert Polseon, the four Klements, not any
more than the three Principles, repressant particular substances; they are simply

ot tbe
Blements.®







Ot tbe Elements. 77

three gods, children of Saturn, whom they called sons of
Heavens and Earth. The Egyptians, from whom the ancient
Greek Philosophers derived their systems, regarded Vulcan
as the father of Saturn, if we believe Diodorus of Sicily.
Doubtless this is the reason which led them not to place Fire
in the number of Elements. But as they supposed that the
Fire of Nature, the principle of elementary Fire, had its
source in the Heavens, they gave the government of it to
Jupiter; and, as a scepter and distinctive mark, they armed
him with a thunderbolt with three darts, and gave him for a
wife his sister Juno, whom they imagined to preside over
the Air. Neptune was placed over the sea, and Pluto over
the infernal regions. The poets adopted these ideas of the
Philosophers, who, knowing Nature perfectly, saw fit to make
only a trine division of it, persuaded that the accidents,
which distinguish the inferior region of the air from the
superior, did not form a sufficient reason to make a real
distinction. They saw in them only a difference of dry and
humid, siccum and Aumsdum, of heat and cold united; which
made them imagine the two sexes in the same Element.

Each of the three brothers had a three-pointed scepter as a
mark of his empire, and to indicate that each Element, as
we sec it, is a composition of three. They were, properly
speaking, brothers, since they were derived from the same
principle, sons of the Heavens and the Earth, that is to say,
the first animate matter from which all has been made.

Pluto is called the god of riches and the master of the
infernal regions, because the earth is the source of riches,
and because nothing torments men as does the thirst for
wealth and ambition.

It is not more difficult to apply the rest of the Fable to
Physics. Several authors have interested themselves in this
matter, and have demonstrated that the ancients proposed
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The Earth is naturally cold, because of its
participating more of the nature of the opaque
and dark Primal Matter. This cold makes the
body heavier and denser; and this density renders it less
penetrable to Light, which is the principle of heat. It has
been created in the midst of the waters, with which it is
always mixed; and the Creator seems to have made it dry on
its surface, only to render it suitable for the abode of vege-
tables and animals.

The Creator has made the Earth spongy, so that the Air,
Water and Fire might have free access, and that the interior
Fire, which was infused into it by the spirit of God before
the formation of the Sun, (Cosmopol. Tract 4), could press
from the center to the surface by its pores the virtues of the
Elements, and exhale those humid vapors, which corrupt the
germs of things by a slight putrefaction, and prepare them
for generation. These germs thus prepared receive the
celestial and vivifying heat,and even attracted by a magnetic
love, thc germ develops, and the seed produces its fruit.

The heat peculiar to the Earth, is fit only for corruption.
Its moisturc weakens it, and could produce nothing unless
aided by the celestial heat, pure and without mixture, which
leaves to generation, by exciting the action of the internal
fire, by developing it, by expanding it, and by drawing it, to
speak thus, from the center of the seed, where it lies torpid
and concealed. These two heats by their homogeneity work
in concert for the production and preservation of the Mixts.

All cold is contrary to production. When a matter is of
this nature, it becomes passive, and is fit for production only
as long as it is aided and corrected by an outside force.
The Author of Nature, designing the Earth to be the womb
of the composites, warms it consequently, continually by the
heat of the Celestial and Central Fire, and joins to it the
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through it is maintained the commerce between the heavens
and the earth.

An unctious phlegm is diffused in Water, (Mémoire de
I Académie de Berlin). M. Eller has recognized it in his
observations: “ A water,” said he, ““ very pure and free from
all heterogeneous parts, (in the manner of the common
chemist), can suffice for vegetation. It furnishes the earth,
the basis of the solidity of plants: it diffuses in it that
inflammable, or oily part, which one finds in it.”

Let us take some earth, after having been washed in lye
and parched by fire, in which we are certain that there is no
germ of plants, let us expose it to the air in a vase, and let
us be careful to water it with rain water, it will produce little
plants in great number; proof that it is the vehicle of germs.

As Water is of a nature closely approaching that of the
First Matter of the World, it becomes easily its symbol, or
image. The chaos, whence all was derived, was like a vapor,
or a humid substance, similar to a subtle smoke. Light
having rarefied it, the heavens were formed of the most
subtilized portion; the Air of that which was less so; the
elementary Water of that which was a little more terrestrial;
and the Earth, of the densest, and as faces, (Raymond Lully,
Testam, Anc. Theor). Therefore Water partaking of the
nature of the Air and Earth, is placed in the middle. Lighter
than the Earth and heavier than Air, it is always mixed with
both. Atthe least rarefaction it seems to abandon the Earth
to take the nature of the Air; it is condensed by the least
cold, it quits the Air, and unites itself with the Earth.

The nature of Water is rather humid than cold, because
it is thinner and more open to the Light than the Earth.
Water has preserved the humidity of the Prima Materia and
of chaos; the Earth has retained its cold.

The siccity is an effect of cold as of heat, and moisture is
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dated and grows into a vegetable body. In the generation
of the metals, Sulphur and Mercury resolve into a viscous
Water, which is a true slime. The decoction coagulates this
Water, fixes it more or less, and from it results the minerals
and the metals. In the Sophic Work, one first forms a slime
of two substances, or principles, after having purified them.
As the four Elements are found in them, the Fire preserves
the Earth from submersion and entire dissolution: the Air
maintains the Fire; the Water preserves the Earth against
the violent attacks of the Fire; and acting thus in concert
upon each other, there results from them a harmonious
whole, which composes what is called the Philosopher’s Stone,
or the Microcosm.

The Air is light, and is not visible; but it
contains a substance which corporifies itself,
which becomes fixed. Its nature is midway
between that which is above and that which is below it; for
this reason it takes easily the qualities of its neighbours.
Whence come the changes which we experience in the low
regions, those of cold, as well as those of heat.

The Air is the receptacle of the germs of all, the sieve of
Nature, by which the powers and influences of other bodies
are transmitted to us. It penetrates all. It is a very subtle
smoke; the fit subject of light and of shadows, of day and
night. A body always full, transparent, and most susceptible
of foreign qualities, as well as most ready to abandon them.
The Philosophers call it Spirsz, when they treat of the Ars
Magma. It contains the vital spirits of all bodies; it is the
aliment of fire, of vegetation and of animals, who die when
deprived of it. Nothing would be born in the world without

ot
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Some of the ancients placed Fire as a fourth
Element, in the highest region of the Air, be-
cause they regarded it as the lightest and
most subtle. But the Fire of Nature does not differ from
the Celestial Fire; this is why Moses makes no mention of it
in Genesis, because he had said that Light was created on
the first day.

The fire which we use ordinarily is partly natural and
partly artificial. The Creator has placed in the sun an
igneous spirit, the principle of movement and of gentle heat,
such as is necessary to Nature for her operations. It com-
municates it to all bodies, and by exciting and developing
the Fire which is innate in them, it preserves the principle
of generation and of life. Each individual partakes of it
more or less. He who seeks in Nature another element of
Fire, is ignorant of what the sun and light are.

It is placed in the Mosist Radical as its proper seat. With
animals it seems to have established its chief domicile in the
heart, which communicates it to all parts, as the sun does to
all the Universe.

The Fire of Nature is her first agent. It reduces the
germs from potentiality to actuality. As soon as it no longer
acts, all apparent movement and all vital action ceases. The
principle of movement is light, and movement is the cause
of heat. This is why the absence of the sun and of light has
such a great effect upon bodies. Heat penetrates to the
interior of the most opaque and hardest substances, and
animates the hidden and torpid nature. Light penetrates
only transparent bodies, and its property is to manifest the
perceptible accidents of the composites. Thus the sun is the
first natural and universal agent.

In departing from the sun light strikes the dense bodies,
the celestial as well as the terrestrial; it places their faculties
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Elements and the superior with the inferior things. This
love is, to speak thus, what we should call Nature, the
Minister of the Creator, who employs the Elements to
execute His will according to the laws which He has imposed
upon them. Everything is done in the World in peace and
unity, which cannot be an effect of hatred and contradiction.
Nature would not be so like to herself in the formation of
individuals of the same species, if all was not done in con-
cert. We would see only monsters proceed from the hetero-
geneous germs of fathers perpetually hostile, constantly at
war with each other. Do we see the animals work through
hatred and contradiction for the propagation of their species?
Let us judge the other operations of Nature by this : her
laws are simple and uniform.

Let philosophy cease to attribute the alteration, the corrup-
tion, the decay of the Mixts to a pretended antagonism of
the elements; it is found in the penury and weakness peculiar
to the First Matter; for in chaos Frigida non pugnabant
calidis, humentia siccis. All was cold and humid, qualities
which belong to Matter, considered as feminine. The warm
and the dry, masculine and formal qualities, have come to it
from Light, from which it has received its forms. Thus it
is only after the retreat of the Waters that the Earth was
called arid or dry.

We see continually that heat and dryness give form to
everything. A potter would never succeed in making a vase,
if dryness does not give to the clay a certain degree of adhe-
sion and solidity. If the earth is too moist, too soft, it is a
mud, which has no determined form.

Such was chaos, before the heat, or Light, had rarefied it,
and caused the evaporation of a part of its moisture. The
parts drew closer together, the clay of chaos became earth,
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Fire, her universal agent, is the principle of elementary
fire. The latter is nourished by all fat matters, because all
that which is fat is of a humid and aerial nature. Although,
externally, it may appear dry to us, as sulphur, gunpowder,
etc., experience teaches us that this exterior conceals a fat,
oily moisture, which is resolved by the action of heat.

Those who have imagined that it was formed in the air-
principle of hard bodies such as aerolites, have been mis-
taken, if they have regarded them as terrestrial bodies. It is
a substance which belongs to the gross element of Water: a
fat, viscous humour, enclosed in the clouds as in a furnace,
where it condensed and mixed with the sulphurous exhala-
tions, which are warm and very inflammable. The air,
which is too much compressed by this condensation, is rare-
fied by heat, and produces the same effect as gunpowder in
a bomb: the vessel breaks, the fire diffused in the air, freed
from its bonds by this movement, produces that light and
noise, which often startle the most intrepid.

Our artificial and common fire has properties exactly con-
trary to the Fire of Nature, although derived from it. It is
the enemy of all production; it is maintained only by the
ruin of bodies; it is nourished only by rapine; it reduces all
to ashes, and destroys all that which the other forms. It is
a parricide; the greatest enemy of Nature; and if we did not
know how to oppose obstacles to its fury, it would destroy
all. Is it surprising that the “broilers”* see all perish in
their hands, their property and health vanish in smoke, and
uscless ashes as their only resource?

M. Stahl is not the first, as M. Pott states, who has given
reasonable and connected ideas as to the substance of Fire
which is found in bodies; but he is the first who has reasoned

*Quack Alchemists.






Ot the Operations of Rature. n

himself with speaking as they, and says, (p. /83), that they
have expressed themselves in enigmas and allegories, in
order to conceal their secret from the people, and that they
seem to have affected contradiction only to place ignorant
readers upon the wrong track. He enlarges still more on
this matter, (p. 279), where he calls the Hermetic Chemists
by the name of Philosophers. One can employ this denomi-
nation after such a great man. We will have occasion to
speak of Mr. Pott, in treating of Light and its effects.

The proximity of the Water and the Earth causes them to
be almost always mingled. The Water dilutes the Earth;
the Earth thickens the Water; from them is formed clay. If
this mixture is exposed to a lively heat, each visible element
returns to its sphere, and the form of the body is destroyed.

Placed between the Earth and the Air, Water is really the
cause of the revolutions, the disorder, the tumult, and the
ruin which we remark in the air and the earth. It obscures
the air by black and dangerous vapours, it inundates the
earth: it carries corruption into both, and by its abundance
or scarcity, it disturbs the order of the seasons and of Nature.
Finally, it is the cause of as many misfortunes as benefits.

Some of the ancients have said that the sun presided
especially over Fire, and the moon over Water, because they
regarded the sun as the source of the Fire of Nature, and
the moon as the principle of moisture. This has caused
Hippocrates to say, (L. 1, de Diatd.), that the elements of
Fire and of Water could do all, because they contained all.

Sublimation, distillation and concoction are
three instruments or methods of operating
which Nature employs to perfect her works.
By the first she throws off the superfluous moisture, which
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Each animal, the lowest worm, is a little world in which
all these things take place. If man seeks the world outside
of himself, he will find it everywhere. The Creator has made
an infinity of them from the same matter; their form alone is
different. Thus humility becomes Man, and glory belongs
to God only.

Water contains a ferment, a spirit, a life, by which it has
become impregnated while wandering through the air, which
proceeds from the superior natures to the inferior, and
which is finally deposited in the bosom of the Earth.
This ferment is a germ of life, without which men, animals
and vegetables could not live and could not produce. Every-
thing in Nature breathes; and man does not live by brcad
alone, but by this aerial spirit which he continually
inhales.

God and Nature, His minister, alone know how to com-
mand the primal material elements of bodies. Art could not
approach them. But the three, which result from them,
become sensible in the resolution of the Mixts. Chemists
name them Swulphur, Salt and Mercury.®* These are the ele-
ments principied. Mercury is formed by the mixture of
Water and Earth; Sulphur, of Earth and Air; Salt, of Air
and Water condensed. The Fire of Nature is added to these
as a formal principle. Mercury is composed of an oily,
viscous Earth and a limpid Water; Sulphur of very dry,
very subtle Earth, mixed with the moisture of the Air;

© SulphAwr in a metal represents its colour, combustidbility, its facuity of attack-
fag other metals, its hardness.

AMeroury : its brilliancy, volatility, fusibility, malleability.

Salt: mean uniting Sulphur and Mercury. — Sulphur, Mercury, Salt are conse-
quently abstract words serving to designate the ensembls of properties.

F. Jollivet-Castelot: C ¢t on devient Alchimiste, Paris, 1897.

The Universal Salphur is invariably considered as the father. To a certain
point of view, Mercury is the mother, and Balt the child.
Stanislas de Guala : La Cl¢f de la Magie Noire, p. T27.
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the Water on the Earth. Water often becomes the instru-
ment of mixture in works of Art, but this mixture is only
superficial; we see it in bread, bricks, etc. There is another
intimate mixtion which Beccher calls Central, (Phys. sub.
sect. I, ch. 4). It is that one by which the Water is so mixed
with the Earth that they can not be separated without de-
stroying the form of the Mixt. We will not enter into the
detail of the different degrees of this cohesion, as we wish to
be brief. All this can be seen in the work just quoted.

@t tbe Differences between tbe Three kingdoms.

We say ordinary of minerals that they exist,
and not that they live, as we say of animals
and vegetables; nevertheless we may say that
the metals derive life in some manner from the minerals,
either because in their generation there is, so to speak, a
union of male and female under the name of Sulphur and
Mercury, which by fermentation, circulation and continuous
concoction, are purified by the aid of the Salt in Nature,
and finally are formed into a mass which we call metals; or
because the perfect metals contain a principle of life, or
innate Fire, which become weak and without movement
under the hard exterior which encloses it; a principle which
is concealed there as a treasure, until being freed by a
philosophical solution of this exterior, it is developed and
exalted by a vegetative movement, to the highest degree of
perfection which Art can give it.

The
Mincral.
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or an imperceptible ray of Light, which acts in the Mixts
according to the actual arrangement of the Matter, and the
perfection of the specific organs in each of them. If the
beasts have a soul, it differs from their mind only in degree.

The specific forms of the composites, or, if one prefers,
their soul, preserve some knowledge of their origin. The
soul of Man reflects often upon the divine Light. It seems
to wish to penetrate into that sanctuary, accessible to God
alone: it strives continually to reach it, and finally returns to
it. The souls of animals, these beings, which a secret motive
of Heavens has placed here below, and which derive their
organization from the treasures of the sun, the souls of
animals seem to have a sympathy with this star by the dif-
ferent omens of its rising, of its setting, even of the move-
ment of the heavens, and of the changes of temperature in
the air, which their movements announce to us.

Supported by the air, and almost entirely aerial, the souls
of vegetables push the head of their stalk as high as possible,
as if eager to return to their native land.

Rocks, stones, formed of Water and of Earth, are baked in
the earth as in a potter’s oven, this is why they incline to the
earth as if making parts of it. But the precious stones and
metals are more favored by celestial influences; the first are
as the tears of Heaven, and a congealed celestial dew; for this
reason the Ancients attributed to them so many virtues. The
sun and the stars seem to have also a particular care for the
metals, and one would say that Nature leaves to them the
duty to give them their form. The soul of metals is, we may
say, imprisoned in their material envelope; the Philosopher’s
Fire can draw it from this envelope and make it produce a
son worthy of the sun, and an admirable quintessence, which
draws Heavens near to us.

Light is the principle of life, and shadow of death. The
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Why do certain plants grow only in certain seasons,
although one sows them as soon as they are mature, or they
are sown by the natural fall of their grains? They have their
vegetative principle, and yet they will develop it only at
certain times, unless art furnishes them that which they
would find in the season suitable for them. Why does a plant
sown in bad ground, adjacent to good soil, why does it direct
its roots to the side of the latter? What teaches an onion
placed in the earth, germ downwards, to direct it towards the
air? Why do ivy and other plants of the same species, direct
their feeble branches towards the trees which can sustain
them? Why does the pumpkin push its fruit with all its
strength towards a vase of water placed near it? What is it
that teaches plants, in which one remarks the two sexes, to
place themselves almost always the male near the female,
and often very much inclined toward each other? Let us
confess that all this passes our understanding; that Nature
is not blind, and that she is governed by Wisdom.

©f the Gencration Everything returns to its principle. Each
aw> Corruption | individual exists in potentiality in the mat-

g he @ 1 erial world before appearing in its individual
form, and will return in its timeand in its order to the point
whence it has departed, as the rivers in the sea, to be born
again in their turn, (Eccles.,, ch. [ ©. 5). It is perhaps thus
that Pythagoras understood his metempsychosis which has
not been comprehended.

When the Mixt is dissolved, because of the weakness of
the corruptible elements which compose it, the ethereal
part abandons it, and returns to its native country. Then
derangement, disorder and confusion take place in the parts







Generation and Gorruption of tbe Mists. 101

she departs only because of insurmountable obstacles, then
she makes monsters.

Life is the harmonious result of the union of Matter with
Form, which constitutes the perfection of the individual.
Death is the appointed limit where the disunion and separa-
tion of Form from Matter takes place. One begins to die as
soon as this separation begins, and the dissolution of the Mixt
is the end.

Everything which lives, whether vegetable or animal, has
need of nourishment for its preservation, and there are two
kinds of food. Vegetables are nourished not less on air than
on water and earth. The bosom of the earth would soon be
exhausted if not continually replenished with the Ethereal
Milk. Moses expresses this perfectly in the terms of the
benediction which he gave to the sons of Joseph: De bencdic-
tione Domins terra ejus; de pomis cali et rore atque abysso
subjacente, de pomsis fructuum Solis et Luna; de pomss collsum
@lernorum, de vertice antiquorum montium: et de frugibus
terve, et de plenitudine ejus, etc., (Deuter. 33).

Would Nature have taken the care to place the lungs,
those admirable and indefatigable bellows, near the heart
simply to refresh it? No, they have a more important office:
it is to inhale and to transmit to the heart this ethereal
spirit, which comes to the aid of the vital spirits; repairs
their loss and multiplies them sometimes. This is why we
breathe oftener when much agitated, because a greater waste
of spirits then takes place, and Nature seeks to repair this
loss.

Philosophers give the name of spirits, or spsritual natures,
not only to immaterial beings, who can be known only by
the intellect, such as angels and demons, but also to those
which, although material, cannot be perceived by the senses
because of their great tenuity. Pure air, or Ether, is of this
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this star, whose rays are clothed with particles of Etherin
order to become sensible to our eyes. They are streams
which flow continually from an inexhaustible source, and
which diffuse themselves throughout the vast extent of the
Universe.

Yet, we must not conclude that these rays are purely
spiritual. They are corporified with Ether, as the flame with
the smoke. If we furnish in our hearths a perpetually smoky
fuel we will have a perpetual flame.

The nature of Light is to flow continually: and we have
agreed to call rays those effluxions of the sun mixed with
Ether. Yet, we must not confound Light with the ray,
or with the splendour and brightness. Light is the cause;
brightness the effect.

When a lighted candle is extinguished the igneous and
luminous spirit, which inflames the wick, is not lost, as is
commonly believed. Its action simply disappears when
food is lacking to it. It is diffused in the air, which is the
receptacle of Light, and of the spiritual nature of the material
world.

So bodies return by resolution to the matter whence they
have been derived; so also, the natural forms of individuals
return to the universal forms, or Light, which is the vivifying
spirit of the Universe. One must not confound this spirit
with the rays of the sun, since there are only the vehicle of
it. It penetrates even to the center of the earth, when the
sun is not on our horizon.

Light is for us a vivid image of Divinity. Divine love
being unable, to speak thus, to contain itself in itself; has
been diffused outside itself and multiplied in creation. So
Light is not confined to luminous bodies: it is scattered, it
is multiplied, it is as God, an inexhaustible source of benefit.
It is communicated always without any diminution; it seems
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expressed; that its dignity and excellence are announced in
the Sacred Scriptures, where God causes Himself to be called
by the name of Light and of Fire: since it is said that God
is Light, that He dwells in Light; that Light is His Vest-
ment; that life consists in Light, that He makes His angels
flames of Fire, etc, and finally, that several persons regard
Light rather as a spiritual being than a corporeal substance.

In reflecting on Light, the first thing, says this author,
which is presented to my eyes and my mind, is the Light of
the sun; and I presume that the sun is the source of all the
Light found in Nature; that all Light returns to it as in its
circle of revolutions, and that from it it is sent anew upon
our globe.

I do not think, adds he, that the sun contains a burning,
destructive fire; but it encloses a substance luminous, pure,
simple and concentrated, which enlightens all. I regard
Light as a substance which delights, which animates, and
which produces brightness; in a word, I regard it as the first
instrument which God employed, and as the one which He
still employs in Nature. Whence comes the worship which
some pagans have rendered to the sun; whence the fable of
Prometheus, who stole Fire from Heaven, to communicate it
to the earth.

Although Mr. Pott does not approve apparently, he does,
in reality, support the sentiment of those who make Ether a
vehicle of the substance of Light, because, says he, they mul-
tiply beings without necessity. But if Light is a simple being,
as he avows, could it be manifested except through some
sensible substance? It has the property of penctrating very
subtle bodies by its tenuity, which is superior to that of the
air, and by its progressive movement, which is more rapid
than we can imagine; but he does not dare to decide whether
it is due to a spiritual substance, although he is certain that
the moving principle is as ancient as this substance itself.
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treat it surrounded by an envelope, and that we know its
presence only by induction. This is to distinguish Light,
properly speaking, from the brightness which is the effect of
it. With this distinction it is easy to explain a great num-
ber of phenomena which would remain incomprehensible
without it.

Heat, although the effect of movement, is, we may say,
identified with it. Light being the principle of Fire, is the
principle of movement and of heat. The latter being only a
lesser degree of Fire, or the movement produced by a more
moderate Fire, more distant from the affected body, it is to
this movement that water owes its fluidity, since without
this cause it becomes ice.

One must not confound elementary Fire with the fire of
the cook-stove, and one must observe that the former
becomes an actual burning fire only when combined with
combustible substances; of itself it gives neither flame, nor
Light. Thus the Phlogiston, or a substance oily, sulphurous,
resinous, is not the principle, but simply the matter suitable
to maintain and manifest it.*

The arguments of Mr. Pott prove that the opinions of
d’Espagnet and other Hermetic Philosophers, in regard to
Fire and Light, are very reasonable and conformable to the
most exact Physico-chemical observations, since they agree
with this learned professor of Chemistry in the Academy of
Sciences and Belles-Lettres of Berlin. So these Philoso-
phers understood Nature: and since they understood her,
why not try to lift the obscure veil under which they have
concealed her processes by their enigmatical, allegorical and

®A substance quite analogous to the Philosopher's Fire is Oxygen, a gas
without the presence of which combustion is impossible, although incombustible
ftaelf; and guite opposite to Hydrogen, which burns in the air although lnapblo
of maintaining combustion.
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the subtle nature of spiritual matters, and then make them
return to the nature of the gross and corporeal elements.
They undergo continually such metamorphosis. The air fur-
nishes water a thin aerial substance which begins to corpori-
fy; water communicates it to the carth, where it is corporified
still more. It then becomes food for mineral and vegetables.
In the latter it becomes stalk, bark, leaves, flowers, fruit, in
a word, a corporeal palpable substance.

In the animal, Nature separates the most subtle, the most
spiritual part of solid and liquid food, to change it in the
principle of nourishment. It changes and specifies the
purest substance into sperm, flesh, bone, etc., and leaves the
grossest and most heterogenecous parts for the excrements.
Art imitates Nature in her resolutions and compositions.

The life and preservation of individuals con-
sists in the close union of form and matter.
The knot, the bond, which forms this union,
consists in that of the Innate Fire with the Humid Radical.
This humidity is the purest, the most digested portion of
matter, and an oil extremely rectified by the alembics of
Nature. The germs of things contain much of this Moist
Radical, in which a spark of celestial Fire is nourished; and
when placed in a suitable matrix, causes, when constantly
aided, all that is necessary for production.

We find something immortal in this Humid Radical; the
death of the Mixts does not cause it to vanish or to disappear.
It resists even the most violent fire, since it may be found in
the ashes of burned corpses.

oOr Viscous Molsture. It is the Mercury of the Philosophers, which is the basls
of all the beings of the three kingdoms of Nature; but which is more particularly
the seed and basis of metals when philosophically prepared for Hermetic Work.
Poernety. Dict. Myth. Herm. p. 302.
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First Matter, the purest and indestructible portion stamped
with the seal of Light from which it received form. For the
marriage of this First Matter with its form is indissoluble,
and all the elements corporified as individuals derive their
origin from it. Indeed was not such a matter necessary to
serve as the incorruptible basis, and as the cubic root to
corruptible Mixts, to be able to be their principle, constant,
perpetual and yet material, around which would turn contin-
ually the vicissitudes and changes which material beings
experience daily?

If one was permitted to conjecture and to penetrate the
obscurity of the future, would one not say that this unalterable
substance is the foundation of the material world, and the
ferment of its immortality, by means of which it will exist
even after its destruction, after having passed through the
tyranny of fire, and after having been cleansed of its original
defects, in order to be renewed and to become incorruptible
and unalterable for all eternity ?

It seems that Light has as yet worked only upon it, and
that it has left the rest in shadows. So it preserves always
a spark of it, which it is only necessary to excite.

But the Innate Fire is very different from Moisture. It
partakes of the spirituality of Light, and the Humid Radical
is of a nature midway between the extremely subtle and
spiritual matter of Light, and gross, elementary, corporeal
matter. It partakes of the nature of both, and connects
these two extremes. It is the seal of the visible and palpable
treaty of light and shadows; the point of union and of
commerce between the Heavens and the Earth.

Thus one cannot, without error, confound this Humid
Radical with Innate Fire. The latter is the inhabitant, the
former the habitation, the dwelling. It is, in all the Mixts,
the laboratory of Vulcan; the hearth on which is preserved
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vals, or middle tones, which connect the two extremes. Just
as by these middle tones a very beautiful harmony may be
composed, so Nature can combine the qualities of the Ele-
ments, so that from them may result a temperament* which
constitutes that of the Mixts.

Properly speaking, there is no repose in
Nature, (Cosmop. Tract §). She cannot remain
idle; and if she should permit real repose to
succeed Movement for a single instant, all the machinery of
the Universe would fall in ruin. Movement has, we may
say, drawn it from nothingness; repose would replunge it
into nothingness. That to which we give the name repose,
is only Movement less rapid, less sensible. Movement is
then continual in each part as in the whole. Nature acts
always in the interior of the Mixts. Even corpses are not in
repose, since they are corrupted, and since corruption cannot
take place without Movement.

Order and uniformity reign in the manner of Movement,
the machinery of the World; but there are different degrees
in this Movement, which is unequal and different in differ-
ent and unequal things. Geometry even demands this law
of inequality: and we may say that celestial bodies have an
equal Movement in geometric ratio, namely, in proportion
to the difference of their size, their distance and their
nature.

We easily perceive in the course of the seasons that the
methods which Nature employs differ only in appearance.

*Temperament, in Music, is the name given by the theorists of the XVIIiIth
century, to that which modern musicians call Tonality, vis., “the ensemble of the
mysterious laws which govern the rapports existing between sounds, whether
beard successively or simultaneously,” E.B.
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Creator rules to conduct the Universe. He makes systems,
and speaks in such a decisive tone, that one would say that
God has consulted him to draw the world from nothingness,
and that he has suggested to the Creator the laws which
preserve the harmony of its general and particular Move-
ments. Happily the arguments of these pretended philoso-
phers have no effect upon this harmony. We would have
reason to fear consequences as grievous for us, as those
which one draws from their principles are ridiculous. Let
us calm ourselves: the world will continue in its course as
long as it will please its Creator to preserve it. Let us
not lose the time of a life as short as ours in disputing
about things of which we are ignorant. Let us rather seek
the remedy for the ills which overwhelm us: let us implore
Him who has created the Medicine of the Eartk, to permit us
to know it; and that after having favored us with this won-
derful knowledge we should use it only for the advantage of
our neighbour, through love of the Sovereign Being, to whom
alone be glory through all the ages.


















Treatise on tbe Great Thork.

HE aim of this Art is to discover the source of long

life and riches, two foundations upon which the happi-
ness of this human existence rests. It has alwaysbeena mys-
tery;andthose who have treated of it, have in all times spoken
of it, as a Science, the practice of which contains something
surprising, and the result of which partakes of the nature of
the miracle in itself and in its effects. God, the Author of
Nature, whom the Philosopher proposes to imitate alone, can
enlighten and guide the human <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>